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V. I. Summary of Key Points1        
 (top) 

 
• Working Definition for biblical engagement of Scripture: The engagement of 

Scripture works toward a transformation point where people turn around 
and begin an ongoing transformational journey as a part of the people of, 
living out the unfolding story of King Jesus. 
 

• Engagement of Scripture is more than exposure to Scripture 
o Engagement of Scripture is more than even reading Scripture (most 

people throughout Judeo-Christian history couldn’t read!) 
o Scripture is more than pages of information from which we can absorb 

knowledge. 
o Scripture testifies to the Word (John 1)––it is the divinely-inspired record 

of the whole story of Jesus. 
 

• Engagement of Scripture must seek to transform rather than just inform. 
o Transformation takes place when we engage people in three dimensions 

(organized here from most surface-level to deepest): 
§ Beliefs 
§ Feelings 
§ Worldview 

• Transforming a person’s worldview requires: 
o Analysis of his or her own worldview 
o Exposure to other worldviews (both the biblical 

worldviews and other, modern ones) 
o Engagement with “living rituals” (that is, 

demonstrations that have deep meaning) 
 

• Engagement in Scripture must be housed in community (minimizing 
fragmented, isolated reading). This means we would favor people reading as 
families, in groups, or at least aloud in addition to silent individualized reading. 

 
• Engagement in Scripture must accompany multi-sensory immersion. We 

cannot simply disseminate information but must seek to come up with creative 
ways in which people can interact with the Scriptures using the senses and in real 
life. In the past, Christians have done this through Scriptural expressions in music, 
artwork, objects like the mezuzah, etc. 

 
• Engagement in Scripture must impact our time (our calendar––the annual, 

weekly, and daily rhythms). Christians and Jews have historically oriented the 
rehearsing of the covenant story around the seasons of the year (holy days, feasts, 

                                                
1 Note: The majority of this input is synthesized from Paul Hiebert, Transforming 
Worldviews: An Anthropological Understanding of How People Change (Grand Rapids, 
Baker, 2008), 265-330. 
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Sabbath, etc.). We must teach people to orient the lives of their families around 
the rhythms of the whole story. 
 

• Engaging Scripture in the biblical framework we desire requires us to use a 
“figuritist” hermeneutic of early Christians. This means that we approach 
every passage, OT and NT seeking to find Jesus at work in the story. (“the One 
who is, was, and is to come.”) 
 

• Scriptural engagement seeks to align ourselves in the story as it continues to 
unfold. 

 
• Lastly, the focus of engaging Scripture must be the porch more than the 

pulpit; the table more than the tabernacle. This does not minimize the 
importance of the preaching of the Word. This feature was extremely important to 
the ancients, the vast majority of whom could not read the Scripture for 
themselves. But it reemphasizes the lost art of being a table-oriented people…a 
people that break bread and learn from one another in dialogue. This practice is 
what was meant by Luke’s words in Acts 2:42 (devoted…to apostles’ teaching 
and the fellowship).  

 
 
 
II. Defining Engagement from a Western Perspective    (top) 
 
1. Popular Misconception 
 

• As we’ve noted in previous conversation, the subject of “engagement”, 
particularly with Scripture, is looked at strictly from a practice of reading the text. 
Essentially in this view, if a person reads their Bible he or she is engaging their 
Bible. 

 
2. Defining Engagement in English 
 

• Despite popular misconceptions, proper English definitions aren’t entirely 
misguided, and may prove helpful in helping people understand engagement as it 
relates to Scripture. Here are several definitions with some terms I’ve come up 
with related to Scripture engagement: 

o Relating to a person engaging Scripture 
§ Appetite Engagement: “To cause someone to become to become 

interested or involved…to attract someone’s interest” 
§ Engagement in the Priesthood: “To fit one part of a machine into 

another so they move together, or cause something to fit and move 
together.” 

§ Spiritual Warfare Engagement: “To attack or begin to fight an 
enemy in a military operation.” 

o Relating to Scripture engaging a person 
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§ “To interest someone in something and keep them thinking about 
it.” [This is, in my view a highly valuable Western perspective] 

 
 
 
III. Defining Engagement from a Hebrew (Eastern) Perspective  (top) 
 
1. Transformation, the Goal of Engagement, in Hebrew Perspective 
 

• In the West we think of things in terms of “intrinsic sets.” An intrinsic set is how 
something is defined based upon its own properties. 

• This means that when we think of what constitutes a Christian, we look to how a 
person defines himself or herself. And because of our emphasis on cognitive 
affirmation, we emphasize what a person believes. 

• So in the West, a person can in theory believe all of the right things and be 
considered a Christian. In popular circles this is watered down even more to only 
require a person to identify as a Christian to be rightly considered one. 

 
• As we know, this is not how the people of the Bible, in particular the Hebrews, 

viewed identity and transformation. 
• For the Hebrews, something is defined in terms of “relational sets.” That is, 

something or someone was identified in comparison or contrast to the rest of 
the community and to history.  

• To “convert” or be transformed, therefore, was not a matter of one’s professed 
identity but the direction in which one walked and the people with whom they 
walked. (This is how we get the idea of “repentance” as a turn of direction). 

• Transformation, the end goal of engagement is in this view then turning from one 
direction with one group of people toward a different direction and walking with a 
new group of people. 

• This means that transformation is both a point and an ongoing process. 
 

• If then, we are to transform the lives of people through the engagement of 
Scripture we must look at it in these terms. The engagement of Scripture works 
toward a transformation point where people turn around and begin an 
ongoing transformational journey as a part of the people of, living out the 
unfolding story of King Jesus. 

• As we journey together we rehearse the parts of the story that have previously 
unfolded, look at where God is unfolding the story among us, and anticipate the 
continued unfolding of the kingdom. Wrapped up within it all, we invite others to 
join us in the journey. 

 
2. Summary Conclusions 
 
A Hebrew perspective on transformation and engagement of Scripture must: 
 

• Be less concerned about who someone is in favor of who someone is becoming 
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• Be rooted in the community of faith 
• Be both a point and a process 
• Be immersed in the unfolding narrative of Jesus 

 
 
IV. How to Drive Scriptural Engagement       (top) 
 
1. Engaging Culture Holistically 
 
In all its various forms in humanity, culture possesses three dimensions and that 
Scriptural engagement must seek to address for transformation to occur. As we approach 
engaging people in the whole story we must view these three dimensions as loudspeakers 
playing different harmonies of a single concerto. The volume should be equally dispersed 
among them for maximum effectiveness: 
 

1. Cognitive (beliefs): Cognitive transformation has generally been a “volume” 
turned up too loudly in the West. Since the Reformation, Christians have 
overemphasized the transformation of beliefs to such an extent as to equate right 
cognitive affirmation with salvation! While knowledge is monumentally 
important, our natural tendencies as Western composers of this whole story 
initiative is to turn up this speaker too loudly at the expense of the other two. 

2. Affective (feelings): Operating as a Spirit-filled church, we would do well to lean 
into and continue to keep loud the speaker of affective transformation. 
Celebration has largely been built off of affective change. The difficulty comes in 
creative affective change outside of the Sunday morning worship service or 
Wednesday night revival service. Part of this involves not only a passionate 
exuberance in our worship but both embodying and teaching a broader church 
culture where people feel at home, as though they belong. 

3. Evaluative (norms): This level of transformation is the deepest and often most 
neglected form of personal and group transformation. It involves a transformation 
of how people practice their lives. This does not refer to morality alone (although 
that is definitely part of it) but a reorientation of appetites toward hungering after 
Christlikeness. It is the transformation of a person’s worldview.2 

 
2. Engaging the “Evaluative” Dimension (aka transforming a worldview) 
 
The question inevitably arises, how do we change a person’s worldview? We can safely 
rest in our firm grasp of transforming the cognition and affectation of the individual, but 
what about the way in which they see the world? First we must recognize the two primary 
ways in which worldviews change and how we must view AWNG’s engagement of 
worldview change along these lines: 
 

1. Normal worldview change: Normal worldview change occurs incrementally 
over time, seemingly unnoticed in the moment. As surface ideologies are 

                                                
2 Hiebert, 312–13. 
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challenged by prevailing norms, shifts occur to make sense of new norms. One 
glaringly obvious example is the introduction of the iPhone at the close of the last 
decade and the paradigm shift it had on how people perceive inter-connectiveness, 
availability, interruptability and distraction, etc. 

a. Application: In immersing and engaging people in the whole story, a 
normal worldview change is the primary means by which individuals will 
encounter worldview change. We should look at normal worldview 
change as the framing narrative around transformation and engagement of 
individuals within local churches. 

2. Paradigm Shifts: Much more radical than normal worldview change are 
paradigm shifts. Jack Mezirow writes, “When a meaning perspective can no 
longer comfortably deal with anomalies in a new situation, a transformation can 
occur. Adding skills, or increasing competencies within the present perspective is 
no longer functional; creative integration of new experience into one’s frame of 
reference no longer resolves the conflict.” One such example centuries ago was 
the introduction of written language, which dramatically altered the way people 
communicated and stored information with one another.3 

a. Application: We have rightly used the term “paradigm shift” in some of 
our marketing of AWKNG Open House because a paradigm shift 
transformation is what many pastors of local churches are facing as they 
feel the yoke of overburdensome ministry obligations. They are searching 
for a new worldview because the present one is destroying them. 

 
In both transformational situations, worldviews change because of the same three 
principles (though in paradigm shifts the change happens significantly faster). Here are 
Hiebert’s three principles for transforming worldviews: 
 

1. Examining the native worldview: One way to transform a worldview is to 
“surface it”––that is to observe explicitly that which is normally done implicitly. 
Worldviews largely go unnamed and unexamined and a person being exposed to 
and forced to reconcile their own worldview in explicit terms positions them to 
make changes they otherwise wouldn’t have made. 

2. Expose to other worldviews: The natural response we have in relation to the 
whole story initiative is to expose others to the worldview of the biblical authors. 
This is both a sound hermeneutic principle and a necessary component to 
worldview change. But it is equally valuable to be exposed to other modern 
worldviews and how they interpret and engage the Scriptural text itself. Exposure 
to other modern worldviews works against interpretive hubris as other modern 
worldviews often interpret the ancient worldview differently than we do. 

3. Creating “living rituals”: James K.A. Smith speaks at length in his book You 
Are What You Love (Brazos, 2016) about the spiritually transformative power of 
habit. I have also discussed this at length in my Literature Review for Module 1 of 
my Doctor of Missiology studies. To Hiebert’s point, “in rituals we bracket 
ordinary signs in a ritual format to show that we are speaking of extraordinary 

                                                
3 Hiebert, 316–19. 



 7 

realities. By singing or chanting ordinary words, we raise the level of their 
significance and enable them to integrate beliefs, feelings, and moral 
commitments. We put on special clothes and go to special places at special 
times…Even the most informal worship services embody hidden rituals to speak 
to God and to worship together as a community.”4 

 
3. Engaging the whole story like the ancients 
 
Noted Wheaton Seminary theologian Robert Webber touches on reading and preaching 
Scripture in the way of the ancient Christians in his book Ancient-Future Worship (pp. 
121-131). A central component to reading and engaging Scripture like the ancients is to 
read the Scriptures through a Christo-centric hermeneutic. This is slightly different from 
both the historical-grammatical hermeneutic of the Enlightenment or the overly 
subjective post-truth approach of protestant liberalism. Instead, it seeks to, in connection 
to the hermeneutic of the Apostles, see typology in the Old Testament narrative: “Jesus is 
the new Adam, Jesus is the new Melchizedek, etc.”  In Webber’s view (which is 
supported by the overwhelming canon of writing in the post-apostolic period and until the 
Enlightenment) the way to read the whole story like the ancients is to identify where 
Jesus is working in every aspect of the story. He continues by proposing four guiding 
principles that undergird engaging the Bible like the ancients: 
 

1. Read and preach the Bible with an ancient mind-set. To Webber’s point this 
has less to do with exposure to the ancient worldview (as I noted when discussing 
Hiebert) as much as it does engaging scripture like the ancients would. That is, 
attempting to employ ancient (Hebraic) thinking as we engage the text and using 
the text as it would have been used in the time: 

a. Reading the Bible holistically, relationally, and passionately 
b. Uniting the “sacred/secular” divide 
c. Seeing God at work in all of creation, particularized in Jesus as the 

ultimate image of God. God is disclosed in every detail of human 
existence 

2. Read and teach the Bible relationally and passionately. This involves not 
speaking about God in abstract, systematic terms, but in relational terms (father, 
lord, etc.). Essentially, recapturing the covenantal and familial aspects of 
Scripture and letting them permeate our approach. 

3. Read and preach the Bible as metaphor. While Westerners approach the Bible 
like the Romans––precise, terse, and factual, the Hebrews used symbolic and 
metaphoric language consistently in their speech. This does not make it any less 
true, but is simply a worldview difference (John Walton calls it an “imagistic 
approach” to language). The Hebrew imagistic approach leverages the senses to 
communicate truth. This is primarily lived out in how they leveraged narrative 
and embraced paradox to communicate truth. 

4. Read and preach the Bible so that it reads us and our world. “We should not 
read the accounts of human rebellion against God as the study of ‘some other 

                                                
4 Hiebert, 319–23. 
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person’ or of ‘that particular culture.’ Instead those accounts, while rooted in a 
particular history, reach across time to say, ‘You are there; that’s a description of 
your life, of your sin and rebellion…To read the Bible from the inside is to open 
ourselves to the person the Bible is all about and let that person and his saving 
work live in us. We live in Christ’s re-creative work all the time. We also take 
time to remember his saving deeds and anticipate his ultimate rule over all in our 
daily, weekly, and Christian year worship.” 

 
(top) 


